“Deset godina koje su potresle Crkvu*: kritika 
nadbiskupa Dwyera o reformi i postkoncilskom 
razdoblju iz 1973. 


& www-newliturgicalmovement-org.translate.goog/2024/09/ten-years-that-shook-church-archbishop.html 


Dwyer kao dječak i kao biskup 


Nadbiskup Robert Joseph Dwyer (1908.-76.), među svojim obilnim spisima, napisao je 
nekoliko oštrih kritika liturgijske reforme, od kojih barem dvije još nisu bile dostupne na 
internetu - problem koji sam tražio i nastojim riješiti između prošlog tjedna i ovo. Prošli 
smo tjedan objavili njegovu novinsku kolumnu iz srpnja 1971. koja je izrekla lošu ocjenu 
Bugninijevom obredu i, posebno, užasno lošim prijevodima, glazbi i parohijalnoj 
balkanizaciji koja je pratila izvođenje Novus Ordoa. Danas objavljujem transkripciju 
članka iz Twin Circlea , za koji se čini da je pokrenut 1967., prodan Kristovim legionarima 
1995. (oni su u isto vrijeme kupili National Catholic Register ), i preimenovan u Faith & 
Obitelj 2000., prije raspada 2011. 


Još jednom, gotovo je nemoguće zamisliti biskupa koji ovo piše otvoreno i otvoreno u 
katoličkim novinama danas. Po mom mišljenju, ovo sugerira da toliko hvaljena parrhesia 
dosta nedostaje, vjerojatno zato što znanje o tradicionalnoj liturgiji, Koncilu i detaljima 
reforme prilično nedostaje među onima koji nisu sve to osobno iskusili kao Dwyer učinio. 
Deset godina koje su potresle Crkvu 

Nadbiskup Robert Dwyer 

Twin Circle 

26. listopada 1973. 
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Što se događa kada se neka institucija, 
bilo vjersko tijelo ili nacionalna država ili 
što hoćete, namjerno odvoji od svojih 
povijesnih i kulturnih korijena? Prema 
zapisima, rijetko su takve ustanove 
uspjele preživjeti, šok je bio prevelik, a 
trauma previše razorna. 


MI tina 
hi is 


Oni mogu u očaju nastojati obnoviti te 
korijene, nekim legerdemainom da ih 
povrate, ili zamijeniti nekim prividnim 
ekvivalentom, ali osim ako takva 
institucija nema neku vrstu božanskog 
jamstva, šanse za njezin uspjeh su 
velike, budući da stjuardese zrakoplova 
nikada ne zakažu. da nas uvjeri 
umirujućim tonovima, izuzetno udaljenim. 
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Pred kraj Drugog zasjedanja Vatikanskog : aan opino Pu 
koncila, potkraj studenog 1963., ai KEKE. VOR a 
Konstitucija o svetoj liturgiji je trijumfalno 

izglasana velikom većinom okupljenih svita sn u 
otaca. Dok smo tog dana izlazili iz The Church 10 yearsafter Vaticanli 
bazilike svetog Petra, šireći svoju : 
amarantinsku mrlju preko velikog 
priprate, opipljiva euforija prožimala je 
cijelo tijelo. Napokon je nešto postignuto, —— PEN: u = ge“ 
jedna stavka posla koja nas je zvala u FeeTtendsr; nEueg Ire zadnji 
Rim je zakucana. rr : 


Članovi Komisije koji su iskovali Ustav i 
Vodili ga kroz iscrpljujuće testove 
rasprava i izmjena, očito su bili ushićeni, 
a najistaknutiji američki član, pokojni 
nadbiskup Paul Hallinan iz Atlante, bio je 
blistavi primatelj srdačnog i čak vesele 


. CNET a 
čestitke. Bitan) ej 


Dobra zabava 


Sve je to bilo u dobroj zabavi i nitko, a 
ponajmanje tvorci i zagovornici dotičnog Ustava, nisu imali ni na kraj pameti, da ne 
kažem namjere, petljati se u kulturne živote Rimokatoličke crkve. 


Niti je bilo, iskreno čitajući, bilo čega u tekstu ili u duhu dokumenta što bi upućivalo na 
najmanje odstupanje od povijesne prošlosti liturgije, njezinih svetih tradicija, njezinih 
časnih običaja. 


Došlo je, naravno, do popuštanja određenih ograničenja. Narodni je jezik s latinskim 
trebao dijeliti ulogu liturgijske komunikacije, a ne zamijeniti je. Trebalo je uvesti veću 
jednostavnost rituala. 


Premda taj pojam još nije bio tako istaknut u orbiti kao što će to učiniti godinu ili nešto 
kasnije, liturgiju je trebalo učiniti "relevantnijom" suvremenom čovjeku, s njegovim sve 
svjetovnijim preokupacijama. 


Tko je toga dana sanjao da će za nekoliko godina, daleko manje od desetljeća, latinska 
prošlost Crkve biti potpuno izbrisana, da će se svesti na sjećanje koje blijedi u daljini? Ta 
bi nas pomisao užasnula, ali činilo se toliko daleko od okvira mogućeg da je bilo 
smiješno. 


Pa smo se tome nasmijali. 


Kao osobnu fusnotu, posjetili su nas neki nedoumice u pogledu narodnog jezika, putem 
izvjesnih bojazni da bi to moglo dovesti do neugodnih usporedbi između onih prelata i 
svećenika koji dobro čitaju i posjeduju svu umjetnost govora, koji imaju dar igrajući svoju 
ulogu s dostojanstvom i uvjerenjem, Suenenses i Sheen, i oni koji nisu tako sretno 
obdareni, sve do jadnici koji mogu samo tako nerazumljivo mrmljati na engleskom ili 
svahiliju kao na drevnom jeziku Crkve. 


S tom razlikom što nitko nije očekivao da će ih razumjeti na latinskom, dok je cijela 
poanta narodnog jezika bila da liturgiju ponovno učini aktualnom. Ali nakon što smo 
izrazili ovaj nedostojni strah i rekli nam da odemo u kut i sakrijemo glavu od velike 
sramote što gajimo takvu antidemokratsku ideju, utonuli smo u pokornu šutnju. 


A kad je došlo do glasovanja, poput mudrog Sir Josepha Portera, KCB-a, “Uvijek smo 
glasovali na poziv naše stranke; Nikada nismo uopće razmišljali svojom glavom." Na taj 
način možete si uštedjeti cijeli svijet nevolja. 


Kulturni presek 


Pa, evo nas 10 godina kasnije, i kakve rezultate vidimo? Rezultat je, jasno i otvoreno, da 
se zapadna Crkva skoro potpuno odsjekla od svojih kulturnih korijena, latinske tradicije 
Zapada. 


Latinski je praktički zabranjen u liturgiji, kao iu studijskim programima koji se traže od 
kandidata za svećenike. 


Sve manje i manje misa na latinskom odobravaju ili odobravaju mjesni ordinariji, a sve 
manje i manje sjemeništaraca i mladih svećenika ima više od pukog poznanstva s 
jezikom koji je hranio odanost nebrojenih generacija kršćana i dao teologiji i drugim 
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svetim znanostima zajednički jezik, tako da je, iako nesavršena, komunikacija bila 
moguća. 


Crkva koja je tako dugo svjesno čuvala latinski kao sponu jedinstva, sasvim iznenada ga 
je odlučila odbaciti kao beskoristan teret. 


Nova melodija 


Tim odbijanjem, kao gotovo neizbježnom posljedicom, nestala je i cjelokupna 
veličanstvena glazbena baština Crkve. Jer kada promijenite svoj jezik, promijenit ćete i 
svoju pjesmu. 


Židovski prognanici koji su svoje harfe vješali uz vode Babilona, tako davno, došli su do 
tog otkrića. 


Papa Pavao VI. neki je dan usrdno molio za oživljavanje nekih dijelova mise na 
latinskom, Kyrie, Gloria itd., s očitom nadom da će spasiti nešto od našeg golemog 
glazbenog blaga, jedne od slavnih kršćanskog postignuća; no hoće li njegove riječi imati 


nos 


težinu, hoće li se njegov “cri de coeur" čuti, ostaje samo nagađati. 


Sigurno ne, sve dok mnogima ne sine spoznaja koliko smo drastično opljačkali svoje 
kulturno bogatstvo. 


Manje blisko s latinskom prošlošću, ali u strogom odnosu, cijelo je nasilno umjetničko 
odbacivanje prošlosti. Nije pitanje je li suvremena umjetnost dobra ili loša; radi se o 
odbacivanju, često s prijezirom, onih načela i tradicija koje su umjetnosti, vizualnoj ili 
taktičnoj, davale sadržaj i značenje. 


Stvaranje anti-umjetnosti, jedinog jadnog ponosa suvremenih škola, moćna je tanka 
hrana za duše gladne i žedne za nečim većim od njih samih, za nečim ljepotom i 
plemenitošću. Ali idemo zajedno s gomilom, jer smo i mi zalutali. 


A isto odbacivanje, ne samo naših kulturnih i estetskih korijena, nego i naših filozofskih i 
teoloških temelja, reakcija je i stvarnost trenutka. Tko bi danas bio uhvaćen mrtav 
citirajući teologa starijeg od Karla Rahnera ili filozofa starijeg od Bernarda Lonergana? 


Zamjena teilhardizma za tomizam, ako nije potpuna u našim školama, našim 
sjemeništima i sveučilištima, vrlo je brza. Ali pretjerano nam se uporno utjelovljuje da smo 
napukla ploča, manjkava fiksacijom. 


Je li išta od ovoga važno? Je li važno što je Crkva vođena putem odbacivanja, isprva 
polako i neprimjetnim fazama, zatim sve brže i na kraju vrtoglavom brzinom? 


Zar je važno što smo se kao katolici uspjeli odsjeći od onih kulturnih izvora koji su hranili 
naše očeve i davali potporu i sigurnost njihovoj vjeri? Je li neizbježno da u ovoj 
posljednjoj trećini 20. stoljeća katolički um traži novo okruženje, nove zajednice, nove 
korijene? 
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Nema sumnje da bi dr. Leslie Dewart [1] i njegovi učenici uzvratili odlučnim da na ovo. 


Ali prije nego što se posvetimo daljem, i ako još ima vremena za razmišljanje, možda ne 
bismo učinili dobro uhvatiti odjek velikog i sada gotovo zaboravljenog oca Koncila, 
pokojnog kardinala Michaela Brownea, koji je, u odlučujućem trenutku u raspravu o 
Konstituciji o Crkvi, podigao je glas upozoravajući sa svim bogatstvom irskih fraza na 
latinskom: Caveamus, Patres, caveamus! Pazimo, oci, čuvajmo se! 


Tada smo mislili da je to zabavno; možda bismo sada to shvatili malo ozbiljnije. 
NAPOMENA 


[1] “Leslie Dewart (1922. — 2009.) 
bila je kanadska filozofkinja i 
profesorica emeritus na Odsjeku za 
poslijediplomske studije filozofije i 
Centru za proučavanje religije na 
Sveučilištu u Torontu.... Krajem 
1969. vatikanska Kongregacija za 
doktrinu vjere sazvala je istragu 
kako bi ispitala teološka mišljenja u 
Dewartovim spisima, posebice 
Budućnost vjerovanja . Međutim, 
vlasti nisu poduzele nikakvu 
osuđujuću akciju... lako Dewart nije 
bio teolog, njegova filozofija 
postavlja nove temelje za 
suvremenu katoličku teologiju koja 
se ne oslanja na tradicionalne 
epistemološke temelje helenske 
filozofije. Njegovi su filozofski uvidi 
svjesno, refleksivno 'prenošenje na 
drugi ključ! iskustva kršćanske vjere... lako u to vrijeme nije bilo široko priznato, 
revolucionarno iskustvo je zapravo bio proces 'dehelenizacije', kako Dewart shvaća 
proces u svojim spisima. Mislioci će zamisliti Boga, u deheleniziranoj budućnosti 
mišljenja, kao egzistencijalnu stvarnost... Zapadna filozofija, “*odrasla", ne doživljava 
svijet kao neprijateljski, kao što su to činili helenisti, već kao poticajan i izazovan i 
zapadna filozofija mora dehelenizirati svoje tumačenje iskustva u skladu s tim. Ova 
dehelenizacija zahtijeva napuštanje skolastike, s kasnijim razvojem svjesne 
rekonceptualizacije iskustva." ( izvor ) 

Posjetite Substack dr. Kwasniewskog “ Tradicija i zdrav razum "; osobna stranica ; 
stranica skladatelja ; izdavačka kuća Os Justi Press te stranice YouTube , SoundCloud i 
Spotify . 


Ilustracija u izvornom novinskom članku 
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“Ten Years That Shook the Church': Archbishop 
Dwyer's 1973 Critique of the Reform and the Post- 
Council 


& newliturgicalmovement.org/2024/09/ten-years-that-shook-church-archbishop.html 


Dwyer as a boy and as a bishop 


Archbishop Robert Joseph Dwyer (1908-76), amidst his copious writings, penned not a 
few scathing critiques of the liturgical reform, at least two of which had not yet been made 
available online—a problem | sought and seek to remedy between last week and this. 
Last week, we published a newspaper column of his from July 1971 that pronounced a 
failing grade on the Bugnini Rite and, in particular, on the horrendously bad translations, 
music, and parochial balkanization that accompanied the roll-out of the Novus Ordo. 
Today, | publish the transcription of an article from the Twin Circle, which appears to have 
been launched in 1967, was sold to the Legionaries of Christ in 1995 (they bought the 
National Catholic Register at the same time), and was renamed Faith & Family in 2000, 
before folding in 2011. 


Once again, it is nearly impossible to imagine a bishop writing this openly and bluntly in a 
Catholic newspaper today. To my mind, this suggests that the much-vaunted parrhesia is 
quite lacking, probably because knowledge of the traditional liturgy, of the Council, and of 
the details of the reform is quite lacking among those who did not personally experience 
all of itas Dwyer had done. 

Ten Years That Shook the Church 

Archbishop Robert Dwyer 
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Twin Circle 
October 26, 1973 


What happens when an institution, be it a 
religious body or a nation state or what 
you will, deliberately cuts itself off from its 
historical and cultural roots? Rarely 
according to the record have such 
institutions been able to survive, the 
shock being too great, the trauma too 
devastating. 
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They may seek in desperation to renew 
those roots, by some legerdemain to 
recover them, or to substitute some 
seeming equivalent, but unless any such 
an institution has some sort of divine 
guarantee, the chances of its success 
are, as the airline stewardesses never fail : aan opino Pu 

NOST REV. EDWARD T. OMEARA NATIOKAL DIRECTO 
to assure us in soothing tones, 385 FIFTH AVE... NEW YORK. NY. 10001 
exceedingly remote. 
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Toward the end of the Second Session The Chureh 10 years after Vatican li 
of the Vatican Council, late in November z 
1963, the Constitution on the Sacred 
Liturgy was triumphantly voted in by an 
overwhelming majority of the assembled 
Fathers. As we trooped out of St. Peter's 
basilica that day, spreading our 
amaranthine stain over the great parvis, 
a palpable euphoria thrilled through the 
entire body. Something at last had been 
accomplished, one item of the business 
which had called us to Rome had been 
nailed down. 
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The members of the Commission which Sura 
had hammered out the Constitution and 
guided it through the grueling tests of 
debate and modification, were obviously 
elated, and the most prominent 
American member, the late Archbishop 
Paul Hallinan of Atlanta, was the glowing recipient of hearty and even gleeful 
congratulations. 


Good Fun 


It was all in good fun and no one, least of all perhaps the drafters and proponents of the 
Constitution in question had the slightest notion, not to say intent, of tampering with the 
cultural life-lines of the Roman Catholic Church. 


Nor was there, on candid reading, anything in the text or in the spirit of the document 
which would suggest the least deviation from the historic past of the liturgy, its sacred 
traditions, its venerable usages. 


There was, of course, a loosening of certain restrictions. The vernacular was to share 
with the Latin the role of liturgical communication, not by any means to replace it. Greater 
simplicity in ritual was to be introduced. 


Though the term had not yet swung so prominently into orbit as it was to do a year or so 
later, the liturgy was to be made more “relevant" to contemporary man, with his 
increasingly secular preoccupations. 


Who dreamed on that day that within a few years, far less than a decade, the Latin past 
of the Church would be all but expunged, that it would be reduced to a memory fading in 
the middle distance? The thought would have horrified us, but it seemed so far beyond 
the realm of the possible as to be ridiculous. 


So we laughed it off. 


As a personal footnote, we had been visited by some misgivings in regard to the 
vernacular, by way of certain apprehensions that it could lead to invidious comparisons 
between those prelates and priests who read well and have all the arts of elocution, who 
have the gift of acting their part with dignity and conviction, the Suenenses and the 
Sheens, and those not so happily endowed, all the way down to the poor fellows who can 
only mumble as unintelligible in English or Swahili as in the ancient language of the 
Church. 


With the difference that nobody expected to understand them in Latin, whereas the whole 
point of the vernacular was to make the liturgy, once again, relevant. But having voiced 
this unworthy fear, and told to go to the corner and hide our head for very shame for 
entertaining such an antidemocratic notion, we lapsed into chastened silence. 


And when the vote came round, like wise Sir Joseph Porter, KCB, “We always voted at 
our party's call; W never thought of thinking for ourself at all." That way you can save 
yourself a world of trouble. 


Cultural Cut-off 


Well, here we are 10 years later, and what results do we see? The result, plainly and 
bluntly, is that the Western Church has just about completely cut herself off from her 
cultural roots, the Latin tradition of the West. 
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Latin is practically banned from the liturgy and banned as well from the courses of study 
required of candidates for the priesthood. 


Fewer and fewer Masses in Latin are sanctioned or approved by local ordinaries, and 
fewer and fewer seminarians and young priests have now more than a nodding 
acquaintance with the language which nourished the devotion of countless generations of 
Christians and gave to theology and the other sacred sciences a common tongue, so 
that, even though imperfectly, communication was possible. 


The Church which so long had preserved Latin consciously as a bond of unity, had quite 
suddenly decided to discard it as a useless encumbrance. 


New Tune 


With this rejection, and as an almost inevitable consequence, went out the window also 
the whole magnificent musical heritage of the Church. For when you change your 
language you also change your song. 


The Jewish exiles hanging their harps beside the waters of Babylon, so long ago, made 
that discovery. 


Pope Paul VI, the other day, made an earnest plea for the revival of some parts of the 
Mass in Latin, the Kyrie, the Gloria, etc., with the obvious hope of salvaging something of 
our immense musical treasure, one of the glories of the Christian accomplishment; but 
whether his words will carry weight, whether his “cri de coeur" will be heard, is anyone's 
guess. 


Not, surely, until realization dawns on many minds how drastically we have robbed 
ourselves of our cultural wealth. 


Less immediately cognate to the Latin past, yet in strict relationship, is the whole violent 
artistic rejection of the past. It is not a question of contemporary art being good or bad; it 
is a matter of its repudiating, often with contempt, those principles and traditions which 
gave art, visual or tactual, substance and meaning. 


The creation of an anti-art, the sole pitiable boast of the contemporary schools, is mighty 
thin provender for souls hungering and thirsting for something greater than themselves, 

something of beauty and nobility. But we go along with the crowd, because we too have 
lost our way. 


And the same rejection, not merely of our cultural and esthetic roots, but of our 
philosophical and theological foundations, is the reaction and reality of the moment. Who 
would be caught dead today citing a theologian older than Karl Rahner or a philosopher 
more antique than Bernard Lonergan? 
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The substitution of Teilhardism for Thomism, if not complete in our schools, our 
seminaries and universities, is within an ace of carrying the day. But only too insistently is 
it borne in on us that we are a cracked record, flawed by a fixation. 


Is anything of this important? Does it matter that the Church has been led down the path 
of rejection, slowly at first and by imperceptible stages, then ever more rapidly and finally 
at breakneck speed? 


Does it matter that we as Catholics have succeeded in cutting ourselves off from those 
cultural sources which nourished our fathers and gave support and assurance to their 
faith? Is it inevitable that in this last third of the 20th century the Catholic mind should 
seek a new milieu, new associations, new roots? 


Doubtless Dr. Leslie Dewart [1] and his disciples would return a resounding yes to this. 


But before we commit ourselves farther, and if there is still time for reflection, might we 
not do well to catch the echo of a great and now almost forgotten Father of the Council, 
the late Cardinal Michael Browne, who, at a decisive moment in the debate on the 
Constitution on the Church, raised his voice in warning with all the richness of the Irish 
brogue in Latin: Caveamus, Patres, caveamus! Let us take heed, Fathers, let us beware! 


We thought it amusing then; we might take it a little more seriously now. 
NOTE 


[1] “Leslie Dewart (1922—2009) was 
a Canadian philosopher and 
Professor Emeritus at the Graduate 
Department of Philosophy and the 
Centre for the Study of Religion at 
the University of Toronto.... Late in 
1969 an investigation by the 
Vatican's Congregation for the 
Doctrine of the Faith was convened 
to examine the theological opinions 
in Dewart's writings, particularly 
The Future of Belief. However, no 
condemnatory action was taken by 
the authorities.... VWVhile Dewart was 
not a theologian, his philosophy 
lays a new foundation for 
contemporary Catholic theology 
that does not rely on the traditional 
epistemological foundation of 
Hellenic philosophy. His 
philosophical insights are a conscious, reflective “transposition to another key' of the 


lllustration in the original newspaper article 
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experience of the Christian faith.... Although not widely recognized at the time, the 
revolutionary experience was, in fact, a process of “dehellenization,' as Dewart 
understands the process throughout in his writings. Thinkers will conceive of God, in a 
dehellenized future of thought, as an existential reality.... VVestern philosophy, “come of 
age," does not experience the world as hostile, as did the Hellenists, but rather, as 
stimulating and challenging and Western philosophy must dehellenize its interpretation of 
experience accordingly. This dehellenization requires the abandonment of scholasticism, 
with the subsequent development of a conscious re-conceptualization of experience." 
(source) 

Visit Dr. Kwasniewski's Substack “Tradition & Sanity"; personal site; composer site; 
publishing house Os Justi Press and YouTube, SoundCloud, and Spotify pages. 
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